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Every economic system has characteristics, so a system
deserves to be called an established economic system. No
exception to the Islamic economic system. The property
ownership model is among the unique features of the Islamic
economic system. This study aims to determine the extent to
which the principle of ownership in Islamic economics can be
used as a basis from a hadith perspective. The method used in
this research is a literature study using the Jamami'ul Kalim
software to find the position and quality of hadith related to
property ownership. In the search, it has been found several
hadiths that do have the quality of sanad and Matan, which are
classified as vital. However, some hadiths have dho'if qualities.
The paper concludes that Islamic economics can be called an
economic system that stands alone, which differs from
capitalist and socialist systems based on the ownership model.
Islamic economics offers 3 types of ownership: relative,
individual, and general. Based on the hadith search, these 3
offers have their basis. According to the author's opinion, all
three of them deserve to be used as the basis of ownership in
Islam, even though there are weak hadiths in the general
ownership section
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1. INTRODUCTION

The world economy knows three economic systems that are always the subject of discussion

among academics, namely the socialist/communist economic system, capitalism, and Islamic
economics.(Nawawi, 2012) All three have their own characteristics and characters. The Capitalist
understanding that extorts human resources leads to the birth of a Socialist/Communist economic

system so that human intervention has a very dominant role. This causes individuals to be

constrained in carrying out economic activities. However, in fact, everything is aimed at the common
good. In this case, the state has responsibility in the distribution and production process to the entire

community.

Next is the capitalist economic system as opposed to the socialist economic system, in which the

state loses the central role in the economy. The core purpose of this system is to grow the economy,

therefore all individuals can carry o
rights.

ut economic activities with the recognition of personal property
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The Islamic economic system is an economic system that emerged as a result of the birth of
Islam. This system is claimed to have been born earlier than the two systems mentioned above. That
is, around the 600s, while Capitalists emerged in the 1700s and Socialists around the 1800s. This
Islamic economy was born and experienced development along with the emergence and
development of Islam in the world. When the Prophet settled in Mecca, economic activities had not
been carried out because the struggle of Muslims was more focused on monotheism. But when the
Prophet moved to Medina, he was made a leader, and at that time he was able to manage the
government well.(Syafiq, 2007)

In terms of property ownership, Islamic economics divides it into 3 things, namely relative
ownership, individual ownership, and public ownership. Islamic economics does not prohibit
individual ownership like the socialist system which can result in the exploitation of human
resources. However, it also does not give full individual ownership rights to humans, resulting in an
uneven economy.

Not a few of the basic concepts of economics initiated by the capitalists were then well restated
by Muslim economists. Concepts that are based on the main source of law and requests from the
ruler. The idea of Muslims is used as a guide in implementing capitalist economic policies. The same
is true of non-Muslim European students. At that time, the richness of the field of knowledge in Islam
was so close to European thinkers who had carried out the translation of Muslim scientific works into
various Western languages.(Mannan, 2012)

Islamic economists are often faced with two basic problems when talking about sharia
economics, namely: is sharia economics a system or a stand-alone science? Some of them argue that
sharia economics is a system because it is something comprehensive and complex and interconnected.
While the other part argues that sharia economics is a discipline in its own right because it can be
formulated systematically, logically, and philosophically as a science.(Mannan, 2012)

In this regard, Agustianto argued that these two things should not be debated because they are
both true. Islamic economics is termed as a system, because it is part of a complete order of life. In the
concept of Islamic economics, the concepts of money, finance, production, distribution, etc. Islamic
economics also has four essential parts of knowledge which are the science of revelation, As-Sunnah,
Jjtihad and Ijma' of the scholars' which can be used to solve various problems in life. On the other
hand, Islamic economics can be termed as a science because it can be understood systematically,
logically and philosophically, empirically rational and consistent with the principles of scientific
research. So it can be said that Islamic economics as a science that has a concept of scientific views
based on the revelation of Allah SWT.(Agustianto, 2002)

The theme taken from the discussion of this article is about the concept of property ownership in
Islam. The concept of property ownership is one of the distinguishing features between the Capitalist,
Socialist, and Islamic economic systems.

There are several studies found by the author related to the discussion of property ownership in
Islam. Among them is written by Sirajuddin with the title Conceptual Reconstruction of Property
Ownership from an Islamic Economic Perspective (Critical Study of Property Ownership of the
Capitalist Economic System). This type of research is library research with a normative theological
approach. This research provides results that show that the construction of the concept of Islamic
economics is built based on Islamic beliefs, the Qur'an, al-Sunnah, [jma' and giyas which are used as
the central point of his thought. In the view of Islamic economics, property ownership can be divided
into three basic formulations, namely individual (personal), public ownership (communal) and state
ownership. The Islamic economic view of property ownership cannot be built by destroying religious
values as in the capitalist economy, nor does it mean distributing absolute free opportunities to
private property, because it causes wealth to accumulate in a certain elite group, which can create
distortions in the economy.(Sirajuddin & Tamsir, 2019)

Wahyuni also wrote about property and ownership in the Quran and Hadith. He explained that
property ownership is the relationship between humans and assets determined by sharia in the form
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of special treatment of property, which provides the possibility to be used in general until there is a
prohibition on using it.(Wahyuni, 2019)

There is another similar study that focuses on property ownership. This research was written by
M. Zia Ulhagq. The focus of the research is on property ownership according to the Qur'an and Hadith.
The maudhu’i method is the method of interpretation used by researchers. The researcher found that
absolute ownership is Allah SWT and humans as a will to maintain and prosper the earth for human
life. So, the ownership of this property then becomes a tool for human life in maintaining the trust
that has been given by using it as best as possible for happiness in this world and in the hereafter and
for the benefit of mankind so that they can live a better life.(Ulhaqg, 2019) In line with this research, the
research conducted by Ali Akbar is also related to the concept of ownership in Islam. According to
him, the concept of ownership in Islamic teachings comes from the paradigm that humans have a
basic tendency (fithrah) to own property personally, but on the other hand still need other parties in
their social life. Wealth that has been received in this world is a gift from Allah for humans so that it
can be used as best as possible for the economic happiness of all mankind, in accordance with the will
of Allah SWT.(Akbar, 2012)

In another study, Khairul Bahri Nasution also explained that property rights are the rights of
every individual that must be complied with by other parties. However, so that something does not
happen that can cause losses for the common good, there are several things that are the needs of the
people’s lives should not be taken ownership individually, and then managed for the welfare of
mankind even though ownership to humans is relative. As with public ownership, no one person has
the right to take over ownership, because the benefits of the object are used and managed for the
benefit of all citizens. Some of the objects that should not be owned individually are highways, rivers,
city parks, mining goods, and other natural resources because all of these objects are the necessities of
life of many people. Which if this cannot be fulfilled, chaos will arise. Thus, the state has an obligation
to regulate and maintain all natural resources for the needs of the community.(Nasution, 2020)

Ramli also researched the same topic related to ownership. However, in his writing, he only
discusses the definitions, advantages and disadvantages of the concept of ownership in Capitalism,
Socialism, and Islamic Economics.(Ramli, 2005)

Meanwhile, in this article, the author focuses on the hadith which is allegedly the basis for the
concept of ownership in the Islamic economic system. The author will take a sample of hadith related
to the theme of the writing. Then a search was carried out using the Jawamiul Kalim application to
determine the quality of the hadith. The results of the search will be used to answer the research
question, namely to what extent and to what extent is the concept of ownership in Islam used as a
special feature in the Islamic economic system, which is ultimately said that the Islamic economic
system is referred to as a stand-alone system, which is completely different from the capitalist and
socialist economic systems. That is why this research is important to do.

2. METHOD

This research uses a library research approach with a focus on the exploration of Islamic data
sourced from the hadiths of the Prophet Muhammad PBUH related to the concept of property
ownership. This approach was chosen to explore and criticize in depth how the ownership system in
Islamic economics is formulated based on authoritative hadiths.

The data collection process is carried out through hadith tracing using Jawami'ul Kalim software,
a digital application used to search hadiths along with sanad (narrator chain) and matan (text content)
from various sources of hadith literature, such as Kutubut Tis'ah. Through this application,
researchers can identify:

a. The quality status of hadith (sahih, hasan, dha'if)

b. The Connection between the Characters

c. Alignment with Islamic sharia principles

d. The context of the use of hadith in Islamic economics

Khoirul Fathoni / The Three Pillars of Ownership in Islamic Economics: The Hadith Approach and the Validity of Sanad-Matan



Sultan Journal of Social Sciences & Humanities, Vol. 4, 2 (July-December, 2025): 49-60 52 of 60

The analysis stages are carried out in three main steps:

a. Identification of hadith that is directly related to the concept of ownership in Islam (relative,
individual, and general ownership).

b. Verification of sanad and matan to assess the authenticity of hadith as a normative basis, using the
method of takhrij and sanad-matan criticism.

c. Contextual analysis to understand how the content of the hadith can be implemented within the
framework of an Islamic economic system that is independent and different from the capitalist and
socialist systems.

This research is qualitative-descriptive, where data is systematically analyzed to provide a
complete explanation of the position of hadith as the basis of the concept of ownership in Islamic
economics. The researcher not only assesses the validity of the hadith textually, but also examines its
normative implications for the structure of the Islamic economic system that is fair and based on
Sharia.

3. FINDINGS AND DISCUSSION

The Concept of Ownership in the Capitalist Economic System

According to the Indonesian dictionary of ownership, the root word milik means to have; rights,
so ownership means something related to material things in the form of processes, actions, and ways
of ownership.(Balai Pustaka, 1999)

In his book The Wealth of Nations (1776), Adam Smith argued that a prosperous society is one that
implements free market rules and recognizes private property rights. This is then termed as a liberal
or capitalist economic style.(Muhammad, 1997, p. 65) Capitalism is an economic system that allows the
private sector to have the means of production. An economic system based on private property rights
to various goods and personal freedom to make contracts with other parties (freedom to contract) and
run businesses of their choice based on their own interests and to seek profit for themselves.(Winardi,
1992) It is clear that in a capitalist economy individual freedom occupies an important place, therefore
the rules adopted are individualistic, giving only the interests of the individual first. Carla describes
the main characteristics of the capitalist economic system as follows:(Pol, 2002)

a. Man is free to have the means of production or capital goods
Humans are free to determine their own field of work and the scope of their business
Producers are free to determine how much to produce
Prices are determined by the market
Government or state intervention is limited to matters where the private sector is incapable of
managing and maintaining law and order.
The capitalist economic system recognizes not only personal ownership of tangible goods, but
also ownership rights of intangible goods, such as ownership of intellectual property rights such as

P a0 T

copyrights and trademarks, and other rights arising from ownership of shares in a company. From a
capitalist/liberal perspective, ownership is given to all citizens freely and competitively, because
individuals who can dominate property because they have capital can dominate all goods produced.
Sunaryati Hartono first explained absolute private ownership in the capitalist economic system which
greatly supports the economic development of European countries. However, the facts prove that
absolute private property and freedom of contract, which are the motto of European economic
activity, cannot achieve the goal of a "prosperous common economy".(Haryono, 1982)

Next, Carla also explained 3 things that the capitalist system can harm the economy, namely:
a. Uneven distribution of income
b. Economic instability
c. The concentration of economic power among certain groups creates a monopoly position.
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The Concept of Ownership in a Socialist Economic System

Socialism or socialism is an economic system in which the government or trade unions control
and manage all the means of production, so that private companies are given restrictions and
sometimes even eliminated entirely. In this socialist economic system, the joint use of the means of
production is usually carried out by the government. There are 5 main characteristics of the socialist
economic system conveyed by Carla:

a. All economic resources are owned and controlled by the state on behalf of the government

b. All economic and production activities must be carried out together

c. The central planning body consisting of the government determines the quantity and type of
goods to be produced

d. The price and distribution of goods are determined and controlled by the government

e. All citizens of society are workers, and they are obliged to participate in production according to
their ability.

This Marxist-socialist has the principle of equal or just distribution of production and wealth to
each of its members. Individual ownership in a socialist economic system does not exist or almost
non-existent. On the other hand, the existence or existence of state companies is the most important
part in meeting the living needs of the people.

According to Carla, there are two (2) negative impacts of the Socialist system, namely:

a. Residents do not feel that they own the goods produced
b. Work motivation becomes narrow.

The Concept of Ownership in the Islamic Economic System Perspective of Hadith Study
a. Relative Ownership
Property derived from the Arabic word milk, linguistically in the Islamic view can mean " To have
something and be able to act freely towards it”. In terms, it can be interpreted as "An intention that hinders
another, according to the Shari’ah, which justifies the owner of the intention to act against his property at will,
unless there is an obstacle”. In order to be able to own an individual, the Islamic economic system
provides a condition for every Muslim to be active and involved in all kinds of economic activities.
This means that the field of business in the Islamic view is so varied because Allah has spread this
earth with all its contents for the benefit of his creatures, as long as it is not contrary to the Islamic
shari'a.(Suhrawardi, 2000)
The hadith that is commonly used as the basis for relative ownership is as follows:

anle () ol 5, 4 (a0l O 54 (e Ja il ISV e bl 0f sl g ale dl) La il Jgus s JU cilé Aiile e

Meaning: "From Aisyah RA. He said: The Messenger of Allah PBUH said, "Indeed, the best thing that a

person eats is what he gets from his own efforts, and indeed his children are the result of his efforts.”. (HR.

Ibnu Majah).

All the wealth that is on earth is the property of God, man's possession of things that come later
and cannot in any way take away the eternal possession of God.
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Figure 2. Sanad Quality
Based on the search, it was found that the hadith is a marfu’ hadith. At first glance, it can be seen
that this hadith can be accounted for. All of the sanads are connected and have trustworthy quality.
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b. Private Ownership
Islam accepts the recognition of individual ownership, but it is not absolute ownership, but is
limited by certain rules. Islam as a religion that is in line with human nature, has stipulated that every
individual has the right to own personal property.
The hadith used as the basis for the ability to own personal property include the following:

(4ale il ol 5)) gl sgd alle (550 0B e s JB g adde dll lea il e S (s sae () Ol s 000

It means: "From Sa’id ibn Zaid ibn Umar and Ibn Tsaqil, from the Prophet PBUH said: Whoever is killed
for defending his property, then he is a martyr.”. (HR. Ibnu Majah)
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Based on the search results, it was found that the hadith is a marfu’ hadith. If you look at the
quality of the sanad, it is found that all of them have trustworthy qualities. According to the author,
this hadith can be used as the basis for personal property rights. Even Islam guarantees those who are
killed for defending their property rights by martyrdom.

¢. Public Ownership

Islam provides recognition of individual ownership that actually only pays attention to
individual rights, as well as recognition of ownership in general that can be used by many people.
This is so that the existing staples are not misused arbitrarily by some people which results in the
needs of the masses not being taken care of.

The hadith used as an affirmation of property rights in general is as follows:

@A sl iy a3 O 210a Ay A5 SR el el SE 8 s Rk

It means: "Muslims are united in three things; water, grass and fire. And the price is haram.” Abu Sa’id
said, "What is meant is flowing water.”
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Figure 2. Sanad Quality

Based on the search, it was found that this hadith is a hadith of Dho'if from the side of the sanad.
Because there is one sanad whose biography cannot be traced. So in the context of hadith as the basis
for determining the law, this hadith is not strong.

From the perspective of mata, it is explained that everything related to the basic needs of the
community should not be traded. For example, water, water is a gift from God for the basic needs of
mankind. Water is not a production item produced by a producer. So trading water is something that
is prohibited.

According to the author, this hadith can be used as a basis for ownership in general even though
it is defective in terms of its sanad. With the reason that in terms of the content of this hadith it will
have a positive impact on life and does not violate the principle of benefit, so that the mission of the
Sharia economic system, namely justice and prosperity, is realized.

4. CONCLUSION

The conclusion of the article is that Islamic economics can be referred to as a stand-alone
economic system, which differs from capitalist and socialist systems based on the ownership model.
Islamic economics offers 3 types of ownership, namely relative, individual, and general. Based on the
search for hadith, these 3 offers have their own basis. According to the author, these three are worthy
of being used as the basis of ownership in Islam even though in the section of public ownership there
is a weak hadith.
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